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The Beginning or Ar ndraiocht Fé&in

Welcome lo the first -issue of The Bruids’ Progress. Some of this
Report will be familiar to a few of you, since I'm combining malerials from
several previously published articles with the conlents of the first announce—
ment letters aboult ADF. I'm doing this so I can send out this first issue lo
new inquirers and give you all the data you need al once. Please note, however,
that only supporting members of ADF will be guaranteed future issues. This
whole projeel is being run on the proverbial shoestring... and the original
Druids sapparently did their riles barefootl Let’s start with the original "Open
Letter® thal planted the first seeds:

This is going out to all the people who have written to me wanting Neopagan
Druid literature, tiraining andfor fellow Druids with whom to worship. Copies
are also going {o various Neopagan publications, as well as a few folks who
have indicaled interest in the general topic of Druidism.

As many of you may know (perhaps from reading my book Real/ Aagic or
Margol Adler's Drawing Down the Moon), I've been a priest of the Reformed
Druids of Norih America ("RDNAY) since 1969. I've led groves (congregations) in
Berkeley and Minneapolis, and founded others elsewhere; published newsletters
(both Druidic and general Neopagan); and wrote most of, edited and produced
The Drurd Chronicles FEvolved, (the closest thing to official scriplures
the RDNA has}. I'm salso a priest and elder of the Cralf, and I've been a
Neopagan magician and occultist for nearly twenty years.

I've studied, practiced and written about many different forms of magic and
religion over the years, yet always I find mysell going back to Druidism. Many
people have  writlen to me “to tell of similar spiritual histories, of their
knowledge that they are meant to walk 2 Druid path. Yet whal can we, who wish
to worship and lo grow as Neopagan Druids, do for fellowship? The Masonic
Druids have much to teach us, yet they sare not Neopagan. The ™Druidic" tradi-
tions of Wicca are interesting, but they're nol really very Druidic. The mem-~
bers of the RDNA have no interest at all in being organized by anyone, nor in
recruiting and tiraining would-be Neopagan Druids. There doesn® seem lo be any
organized group of people Lrying to reconstruct what the Paleopagan Druids
actually believed and did, nor trying lo apply such knowledge to crealing a
Neopagan religion fit for the Space Age.

What can we do? We can do it ourselvesl Thanks to the researches of such
scholars as Dumezil, Ross, Piggott, Duran and others, we now have a sizable
amount of realistic data about Indo-European Paleopaganism and ils clergy. But
how do we apply this knowledge lo cresting s modern Neopagan religion? What
does it mean o be a Druid in the 1980s7 Using accurate information 2s =2
starting point, how do we create rituals and fellowship, art and music, poly-
theologies and lifestyles that will give meaning to our lives and those of
others?

Well, of course, I have my own vision of Neopagan Druidism. 1 see Druids as
arbists and intelleciuals, magicians and clergy, holders of the highest wisdom
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their cultures (or subcultures) have to offer. This is what they wused to be,
and what (with sufficient bhard work and dedication) they could be again. A
number of people have ltold me that they share my visien and approve of the ways
in which I think it could be accomplished. So, after a great deal of soul-
searching, I've decided lo try once again to see what I can do to create a form
of "reconstructionist* Neopagan Druidism.

The purpose of this letter is an announcement of, and an invilation for your
participation in, the creation of: Ar nBrajocht Fé&in. The Irish words
[pronounced "am ree—ocht fane'] mean “Our own Druidism,” and that's what I

have in mind -— -a brand new form of Druidism, not just Pan-Celtic, but Pan-
European. [By this latter term, I mean to include all of the European
branches of the Indo—European cullure and language tree -— Cellic, Germanic,

Slavic, Baltic, even the pre—Classical Greek & Roman.] Paradoxically, this
would resemble the original Paleopagan Druidism far more than any efforts of
the last thousand years. It would be based on the best scholarly research
available, combined with what has been learned (about arl, psychology, small
group politics and economics) through the theory sand practice of modern Neo-
paganism, and my own knowledge of the polytheological and practical details of
magical and religious phenomena.

I've already started this project, through the organizing of my noles and the
beginning of a new book. The purpose of The Jruid handbock will be to
enable anyone who has & copy to start up their own Druidic grove, or to prac-
tice. as a solitary Druid. Everything necessary will be included: history,
polytheology, liturgy, legal structures, art and music, calendars and customs,
ete.

This is where you come in. I'd like to make sure that whal I'm creating will
fulfill genuine needs in other Neopagans. So I'm going to need [eedback, advice
and research help from many people in order to make this project work. Unfor-
tunately, I'm also going to need some sort of minimal [inancing in order tlo
devote the time necessary o do this right (I'm talking about 10-20 hours a
week for 2-3 years). Otherwise I simply can’t do the huge job of coordinating
the research and writing the book in anything less than 5—10 years.

What 1 have in mind fs this: despite my experiences with Pagan publishing in
the past, I'm  willing to produce a highly irregular, nonscheduled Druid
publication [that’s what you're reading nowl]. This will come out three or four
times per year, and will simply consist of xeroxed sheets of dot malrix type.
[I'm deliberately going to keep the format as simple as possible, so as to
avoid falling into the common Neopagan pit of spending increasing amounts of
lime and money on improving the physical appearance of the publication, when 1
should be concentraling on content.] Issues will include selections from the
work in progress; research malerials (advice, requests and reporls for and from
the readers); scholarly, liturgical and polytheological debates; Druidic
rifuals  and guided meditations; and anything else that looked interesting and
Druidic around publication time. [And since more and more people are wanting
ADF o turn into an aclive Neopagan religion as soon as possible, Ill be
including organizational materials and advice as well.]
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Now Druidism is nol everyone’s cup of tea, so I'm nol expecting a large
response lo this  announcement. Professional journals for specialized interest
groups charge as much as $50 per year, but I'm willing to mail oul this stuff
to people donating $20 or more per year (depending upon what each supporting
subscriber honmestly feels they can afford to contribule to the project). ‘That
wont be enough for me to "earn a living from my religion,” but it could enable
me to devole the time and energy needed (nol to mention the expense of paper,
postage, computer disks, printer ribbons, phone bills, elc.) without my actual-
~ ly losing money on the project.

If you're interested, send your donstion to me with a clearly printed or
typed name, mailing address, zip or poslal code, home and work phones (oplion—
al, with hours you can be reached at each), areas of experlise (European
languages you <can read and write, arlistic skills, research background and
resources, Neopagan training  already received, elc.)] and areas of special
interest (what you would most like to learn and what you think would be most
useful lo publish). Make out your check or money order to "P. E. I. Bonewils,"
and enclose s large [manila 9"xi1" or 6°%x9"] self-addressed stamped [$1] enve-
lope. I there aren't enough people who are enthusiastic about the project, the
envelopes will be used to return the money of those who have responded, Other—
wise, Ill use them to mail out the first issue somelime this Spring. [Obvious-
ly, the response, though small, was endugh Lo encourage me to go ahead. If
you're receiving this issue in response ito one of ADF's ads, then you dont
really need o send in envelopes with your donation, unless you want to help
out with the mailing costs on your future issues.]

With a little bit of luck, the blessings of the Gods and a great deal of hard
work, we ocan creale an authentically Druidic Neopagan religion our ancestors
would be proud of. -

ADF is an idea I have been wrestling with for years: a Neopagan Druid Order
whose members would not be ashamed to honestly compare themselves with the
original Druids. This requires mature, dedicated and lalenled people who are
wiling to invest both time and energy over a long period (remember, the
original Druids took up to twenty years each io be fully trained, and they had
an intact tradition).

The response io a rather small mailing of the Open Leblter has been remark-
able. About ten percent of the recipients have replied, and among them are a
dozen linguists (who speskfread/write French, Spanish, German, Irish, Welsh,
Russian, Czech, Latin, Greek, Sanscrit, Anglo-Saxon, Gothic, etc). Several
pecple who come from families that have alwsys considered themselves Druidic
have written, as have & few folks who are salready studenls of Indo—European
andfor Cellic Studies. I expected & high proportion of Ph.D.)s and self-taught
scholars, since they are common in the Neopagan community, but the actual
proportion is amaszingl Many have writlen lo say how unsatisfied they have been
with the scholarship and tiechnical skills of other Neopagan Lradilions, and of
how they have been looking for a group thal took these matters seriously.

I've also had contact from poets, healers, and people who just talk io Lrees
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—— and ADF will need Lhese types just as much as we will need scholars (though
there is a Jarge overlap, of course). 1 haven’t heard from very many tradi-
tional rmusicians, singers or dancers yel, but I hope we'll able Lo recruit
some. We also need parlicipation from folks who are active in various ecology
and conservation groups; therapisis  willing to help rain Neopagan clergy in
pastoral counseling techmiques; people [rom Celtic and other cullural revival
movemenls, and so on.

At -this point in the birthing process, delails are in short supply, but the
general oullines are becoming Increasingly clear. I can ab least give you some
specific ideas as to... v

Pagan Spirit Alllance

A special Friendship Network linking
Pagans throughout the USA & elsewhere.

Quarterly PSA Newsleczter, plus twice
yearly Members Directory.

Free membership info available upon request.
Write: PSA, Circle, Box 219, Mt. Horeb, WI 53572,

fradifional
music
insfrumenis
of Ireland af

DEIROQ'S
MUSIC HDQTRS
123 Greenwich Avenue
New York City, N.Y. 10014
(212) 675-5460

IRISH FOLK HARPS from 22
strings-diatonic to 36 strings-
chromatic

BODHRAN DRUMS genuine goat

skin, 18" diameter &

' 5 PLEASE WRITE FOR
PENNYWHISTLES brass & nickel 2y OUR BROCHURE
plated, in 6 different keys 2
CONCERTINAS English style, = CASWELL
chromatic in 48 keys - E mw;&m;:' \':'o::m K.Y, HARPS
ALSO...bagpipes, Ullean Pipes, VR, Meduny asoreas: €8 Tentar St Wosdtisoct, 14650 Carrier La
music books, reeds, etc. bl il o AP b i Guerneville CA o34st

TS TS 95448
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UWhae Ar noraioche Fé&in UWill and Won't Be:

ADF will be a Neopagan religion based on solid (but imaginative) scholar-
ghip in the fields of linguistics, Indo-European studies, comparative religion,
archeology, anthropology, Celtic & Norse & Baltic & Slavic studies, history,
musicology and polytheclogy. The scholars we will be basing our research on
include Georges Dumezil, Mircea Eliade, Anne Ross, Stuart Piggott, G. S.
Littleton,  Marie~Louise  Sjoestedt,  Proinsias MacCana, Myles Dillon, Nora
 Chadwick, ete. We will not be accepling Lewis Spence, Margaret Murray,
Robert Graves, Merlin Stone, H. P. Blavalsky or Iolo Morganwg as scholarly
authorities  (although some of them may provide poetic inspiration now and
then). If we have to fil in gaps in our knowledge with our own imagination,
spiritual  visions andfor borrowings from non-IE sources, we will go sahead and
do so, bul always in full awareness of what we are doing (and with full docu—
mentation of the process).

ADF will be developing a slow, careful and steady system of Liraining for
Druidic clergy, equivalent to thal gone through by professional clergy in other
religions. We will nol be in any hurry to initiate people (though we may
create and publish  seli-dedication ribuals for the first level of participa—~
tion), since an obsession with rank and litles is usually counterproductive to
sctual  spiritual, arlistic . and scholarly growth. A correspondance course has
been suggesied and I'm willing to give it =serious consideration, once we have
the basics figured out.

Although our primary focus will be on the beliefs and practices of our
Indo-European ancestors, and on how these can be adapted lo modern circum~
stances, we will not tolerate facism or nonsense about "Aryan Dblood." The
Indo-Europeans were a motley assortment of tribes speaking relaled languages ——
not a ‘race” All of our ancestors are of mixed blood, and most of the black
people in America have (however involuntarily) some European genes. So anybody,
regardless of their race or color, who 1is sincerely interested in participating
in ADF will be made welcome. Similarly, the IE peoples are known to have had
both male and femele clergy, and those tribes influenced by shamanistic prac-
tices frequently had clergy who were ambiguous in their gender identification.
For these hislorical reasons, as well as the fact that ADF is a Neopagan
religion, we will not tolerale sexism nor resbrict membership or rank on
- the basis of gender or affectional preferences. Having said all thal, let me
add that I have no intentions of lelling extremists of any persuasion use ADF
for purposes nol in keeping with our original goals.

We will have a carefully structured hierarchy, based on actval skills and
knowledge obtained and demonstrated, with both wupward and downward mobility.
The training system will involve Lthe setting of specific standards in all the
areas necessary for functioning at the different levels, and these standards
will be published in the "handbook and widely disseminated throughout the
Neopagan media, in order lo prevent false claims of rank. Our primery approach
is going to be the atlainment nol just of competency, but of excellence,
Democratic safeguards will be built in, but we do not expect everyone in ADF to
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be qualified for (or even Iinterested in) ablaining the rank of clergy. After
all, the original Druids were only a small percentage of their Paleopagan
communities, and not everyone has (or needs) & clerical vocation. Nor will rank
in other Neopagan organizations guarantee equivalent rank in ADF, since we have
no way of knowing what standards other groups are wusing, nor how strictly
enforced they are.

The Ancient Druids were polytheists rather than mono~ or duotheists; so
our main approach will be a pluralistic one. We are nol going to promote
any One True Right and Only Way of Druidism, merely whalever happens to work
for wus. This means, =zmong other things, that we intend to maintain friendly
relations with as many other Druid organizations as possible, and will en-
courage our members to investigate these alternale Druid paths.

We are going to iake our time putting the whole syslem together. Based on
solid research and a knowledge of the mislakes made by other Neopagan groups in
the past, we can create something magnificent. But fike an oak tree, it will
lake time 1o become strong, and we have no intentions of irying to force its
growth. Within two Lo three years we should get the primary seceds planted. Then
the results wil be up to the individuals who have heard the trees whispering
in their ears, and who know thal they are meanl to walk a Druid way.

o < OREISGL J’ORf:Sfcs

WHREA|

CFOI‘ “Irish®Books &3 .,_‘? A Pagan biitderness dedicated o nefonestation,
é‘i ccologioal prestirvation and uensness. 7
The PZPS REQUEST A TREE 16 BE PLANTED FOR SOUEONE ¥0U CARE FOR, mmm%’
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Some- Vlotes on ndo-European TPaleopaganism and its Clergy

The term "Pagan® comes from the Latin paganus, which appears to have
originally meant ‘“country dweller," ‘“villager," or ‘hick" The members of the
Roman army seem to have used it lo mean ‘civilian." When Christianity tock over
the Empire and continued it under new management, the word took on the idea of
"one who 15 not a soldier of Christ® Today, the word has come lo mean "athe-
ist* or ‘'devil worshipper® to many devoul monotheists. But those who call
themselves Pagan wuse it differently; as a general Llerm for nalive, natural
and polytheistic religions, and their members.

The following definitions have been coined in recent years in order Lo keep
the various  polytheolegical and  historical  dislinclions  clear: "Paleopaganism”
refers to the  original tribal faiths of Europe, Alrica, Asia, the Americas,
Oceznia and Auslralia, where and when they were (or are) still practiced as
intact belief systems. Of Lhe so-called "Great Religions of the World," Hin—
duism, Taoism and Shinto fall under this calegory.

"Mesopaganism" is the word used for those religions founded as allempis to
recreate, revive or continue what their founders thought of as the (usually
BEuropean) Paleopagan ways of their ancestors (or predecessors), but which were
heavily influenced (accidentally, deliberately or involuntarily) by the mono-
theistic andfor  dualistic  worldviews of Judiasm, Christianity and/or  Islam.
Examples of Mesopagan belief systems would include the Masonic Druids, Rosicru-
cianism, Spiritualism, Crowleyianity, and the many Afro-American [aiths (Vou-
doun, Macumba, stc.).

"Neopaganism" refers Lo those religions crealed since 1940 or so thal have
aitempled to blend what their .founders perceived as the best aspeclts of dif-
ferent Lypes of Paleopaganism with modern "Aquarian Age" ideals, while -elimina—
ting ss much as possible of the traditional western dualism. The title of this
section should now make 2 greal deal more sense. So let's look at the state of
Paleopaganism in Europe prior to the arrival of Christianity. ’

IPs important to remember that a lot of history happened in Europe before
anyone gol around to writing it down. Around 4000 B.C.E. ("Before the Common
Era") the {iribes that spoke Proto-Indo—European began to migrale away from
their original homeland, which was probably the territory around the northwest
shores of the Black Sea. Some went southeast and founded the Armenian, Iranian
and Indic cultures. Others went south to Anatolia and Palestine, and became
known as Hittites and Mitanni. Those who went southwest to the Balkans became
Thracians and Greeks. Others who went west and north established the Celtic,
Slavic, Germanic, and Baltic cultures.

All this migrating around took many centuries and involved a lot of blood—
shed. Previous inhabitants of & given piece of territory had to be persuaded,
usually st swordpoint, to let the newcomers in ~- and there went the neighbor—
hoodl The pre-Indo—Eurcpean cultures in Europe (which were pol necessarily
"peaceful matriarchies®) were all still in  the lale Neolithic [New Stone Age")
cullural era, with only slone axes, spears and knives with which 1o defend
themselves. The invaders had bronze weapons and armor with which to fight, plus

Page 7



The Oruids' Progress Report Tlumber One

bronze axes with which 1lo clear the great [oresls that covered the continent,
bronze plows to till the soil, etc.

The impact of this superior lechnology can be judged by the fact that, by the
time of the Roman Empire, nearly every language spoken in Europe (except
Basque, Lappish and Finnish) was & member of the Western branch of Indo-
Buropean. Everything west of the Urals was pretly much dominsted by a loosely
interlinked conglomeration of related cultures, each of which was a mixture of
the PIE culture and that of the previous holders of its territory. The largest
group of cultures north of the Roman borders was that of the Cells, and the
second largest that of the QGermans (some scholars consider the Germans to be so
closely related culturally to the Cells as 1io be practically 2 subset, at least
in archeological terms).

Thanks to the work of Georges Dumeszil, James Duran and others, we are begin-
ning to have a clear idea of the social, political, magical and religious
functions of the priestly “class® in Indo-European Paleopaganism. 1 wuse the
word “class" deliberately, for the Western Indo-European cultures’ seem to have
been builk on the same [undamental social paliern as that with which we are
familiar in  Vedic India: clergy, warriors, and providers (farmers, crafts—
people, traders, herders, etc.). In facl, i appears that a close lto exacl
correspondance can be made belween the religious, political and social Fune-
tions  originally performed by a Latin flamen, a Cellic draoi, or a
Vedic érahman.

The Indo—European clergy basically included the entire intelligensia of their
cultures: poets, musicians, historians, astronomers, genealogists, judges,
diviners, and of ocourse, leaders and supervisors of religious rituals. Offi-
cially, they ranked immediately below the local tribal chieflains or “kings"
and sbove the warriors. However, since the kings were quasi-religious [igures,
usually inaugurated by the clergy, and often dominated by them, it was fre~
quently 2 tossup as lo who was in charge in any given tribe. The clergy were
exempt from taxation and military service, and in some cultures are said to
have spent decades in specialized training.

They seem lo have been responsible for all public religious rituals (private
ones were run by the heads of each household). Public ceremonies were most
often held in fenced groves of sacred trees. These were usually of birch, yew,
and oak (or ash where osks were rare), depending upon the subset of deities or
ancestors being addressed, as well as the specific occasion. Various members of
the priestly caste would be responsible for music, recitation of prayers,
sacrificing of animals (or occasionally human criminals or prisoners of war),
divination from the flames of the ritual fire or the entrails of the sacrifi~
cial viclim, and other minor ritual duties. Senior members of the caste ("the"
Druids, "the" brahmans or “the® flamens as such) would be responsible for
making sure that the rites were done exaclly according to tradition. Without
such  supervision, public rituals were generally impossible; thus  Caesar's
comment that all public Gaulish sacrifices required a Druid to be present.

There are definite indications that the Indo-European clergy held certain
polytheological and mystical , opinions in common, although only the vaguest
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outlines are known at this point. There was a belief in reincarpation (with
lime spent belween lives in an Other World very similar to the Earthly one), in
the sacredness of  parlicular lrees, in the continuing relalionship  between
mortals, ancestors and deities, and naturally in the standard laws of magic
(see Real Magre). There was an ascetic Ltradition of the sort that deve-
loped into the wvarious Lypes of yoga in India, complete with the Pagan equive—
Jent of monasleries and convents. There was =lso, 1 believe, a Buropean “tan—
tric® tradition of sex and drug magic as well, although it's possible that this
was mostly the native shamanic tradilions being absorbed and transmuted.

Only the western Celtic clergy (the Druids) seem to have had any sort of
organized inter—tribal communications network. Most of the rest of the IE
clergy seem to have keplt Lo their own local tribes. Among the Germanic peoples,
the priestly class had weakened by the early centuries of the Common Era to the
point where the majority of ritual work was done by the heads of households.

We don't know whether or not any bul Lhe highest ranking clergy were full-
time priests and priestesses. At the  height of the Celtic cultures, training
for the clergy was said to take twenly years of hard work, which would not have
left much time or energy for developing other careers. Among the Scandinavians,
there seem to have been priests =and priestesses (godar, gydjur) who lived
in -small temples and occasionally toured Lhe countryside with statues of their
patron/matron  deities, whom they were considered to be “married" to. In the
rest of the Germanic, Slavic and Balic cultures, however, many of the clergy
may have worked part—time, 2 common custom in many Lribal societies.

It's also common for such cultures Lo have full- or part—time healers, who
may use herbs, hypnosis, psychology, massage, magic and other lechniques.
Frequently they will also have diviners and weather predictors (or control-
lers). Midwives, almost always -female, are also standard end, as mentioned
sbove, there is wusually a priestess or priest working at least pari-time. What
causes confusion, especially when dealing with extinel cultures, is that dif-
ferent tribes combine these offices into different people.

At the opening of the Common Era, BEuropean Paleopaganism consisted of three
interwoven  layers:  firstly, the original pre-Indo-Buropean religions  (which
were of course also the results of several millenia of religious evolulion and
cultural conquests); secondly, the proto-Indo-Eurcpean belief system held by
the PIE speakers before they began their migrations; and thirdly, the full
scale ‘*high religions® of the developed Indo—Furopean cultures. Disentangling
these various layers is going to take a very long time, if indeed it will ever
be actually possible.

The successful genocide campaigns waged against the Druide and their col-
leagues are complex enough to watrent a separale discussion. Suffice it lo say
that by the iime of the seventh century C.E., Druidism had been either destroy-
ed or driven completely underground throughout Europe. In parts of Wales and
Ireland, fragments of Druidism seem Lo have survived in disguise through the
institutions of the Celtic Church and of the Bards and Poets. Some of these
survivals, along with a great deal of speculation and & few outright [forgeries,
combined to inspire the (*Mesopagan*)] Masonic/Rosicrucian Druid [raternities of
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the 1700's. These groups have perpetuated these fragments (and speculations and
forgeries) tec this very day, augmenting them with a greal deal of folkloric and
other research.

These would seem to most Americans fo be the only sources of information
about Paleopagan Druidism. However, research done by Russian and Eastern Euro—
pean [folklorists, anthropologists and musicologiste among the Ballic peoples of
Latvia, Lithuania and [Estonia indicates Lhat Paleopagan traditions may have
survived in small villages, hidden in the woods and swamps, even into the
" current centuryl Some of these villages still had people dressing up in long
white robes and going out to sacred groves to do ceremonies, as recently as
World War Onel Iron Curlin social scientists interviewed the local clergy,
recorded the ceremonies and songs, and otherwise made a thorough study of their
"quaint iraditions" preparalory to turning them all inlo good Marxists. Ironi-
cally enough, some of the oldest "fossils" of preserved Indo—European iradi-
tions (along with bits of vocabulary from Proto—German and other eatly IE
tongues) seem io have been kept by Finno-Ugric peoples such as the Cheremis.
Most of this research has been published in & variely of Soviet academic books
and journals, and has mnever been \translated into [English. This malerial, when
combined with the Vedic and Old Irish sources, may give us most of the missing
links necessary to reconstruct Paleopagan European Druidism.

The translation of this malerial, szlong with some of the writings of Dumeszil
{and others} that are not yet in English, is going to be an important part of
the resesrch work of ADF for the first few years. And we're going to see if we
can gel copies of some of the films...

But there are some definite "nonfacls” aboul the ancient Druids that need to
be mentioned: There are no real indications that they wused stone altars (at
Stonehenge or anywhere else); that they were better philosophers than the
classical Greeks or BEgyptians; that they had anything to do with the mythical
continents of Atlantis or Mu; or that they wore gold Masonic regalia or used
Rosicrucian passwords. They were not the architecls of (a) Stonehenge, (b)
the megalithic circles and lines of Northwestern Europe, (¢} the Pyramids of
Egypt, (d) the Pyramids of the Americas, (¢) the slatues of Easter Island, or
(F) anything other than wooden barns and stone houses. There is no proof that
any of them were monotheists, or “Prechristian Christians,* thalt they under-
stood or invented either Pythagorean or Gnostic or Cabalistic mysticism; or
that they all had long white beards and golden sickles.

Separating the sense from the nonsense, and Lhe probabilities from the ab-
surdities, aboul the Paleopagan clergy of Europe is going to take a great deal
of work. But the results should be worth i, since we will wind up with a much
clearer image of the real "Old Religions” than Neopagans have ever had avail-
able  before. This will have liturgical, philosophical and political con-
sequences, some of which we'll be discussing in Ffubure issues of The Bruids’
Progress.
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UWhae Neopagan orwids Believe-

Since many of you receiving this issue of DP may be unfemiliar wilth the
Neopagan movements, heré's a brief introduction to the basic beliefs that I
expect will characlerise mosl members of ADF. These spiritual beliefs are
similar to most of those held by other Neopagans (see Margol Adler's book,
Drawing Down the AMoon), end the similarities are far more important than
whatever specific  distinctions of doclrine or ethnic focus there might be
belween us and other Neopagsns. 1 should also mention that not all Neopagans
who consider Lthemselves Druids will necessarily agree with every point of the
following list. Nonetheless, these beliefs will be the rools of ADF's poly-
theology, the source of the spiritusl grove we seek to plant.

1) We believe that divinity is both immanent (internal]) and iranscendent
(esternal]. We see the Gods as being able Lo manifest al sny point in space
or lime, including within human beings, which they might choose, sithough they
may often have their preferences. Often this develops among some Neopagans into
pantheism [the physical world is divine") or panentheism (the Gods are
everywhere”). We tend more Lowards the latter position.

2) We believe thst divinety ts as likely to manifest in a female [orm as
it 15 in a wmale [Jorm, and that therefore women and men are spirttually
equal. We insist on a dynsmic balance belween [emsle and male deities honor—
ed andfor invoked ab every ceremony, snd a sirici gender balance in whatever
theories of  polytheology that we eventuslly develop. We're ‘liberals" about
women's rights and gay rights, but not ‘“radicals;® that is o say, we're
unwilling to subordinate all our other principles in order lo promote this
particular  principle. People who wish to meke feminism or gay activism the
sbsolute center of sll their spiritual activity will probably be happier in
other groups. _

3) We believe in a muléiplicity of gods and goddesses, all of .whom are
likely &0 be worthy of respect, love and worship. Sometimes we believe in
these divinilies as individusl and independent entilies; somelimes as Jungian
‘archetypes of the collective unconscious® or ‘circuite in the psychic Switch-
board;* somelimes as aspocte or faces of one or two major deities (the "High
God/dess® andfor "the Goddess snd the Horned God"); and somelimes as ‘"all of
the sbovel* We feel that this sork of [flexibility leads to pluralism (instead
of rmonism), ~multi-valued logic systems and an increased tolerance of olher
people’s beliefs and lifestyles. All of these are vital if our species is ever
going o learn to live in peace and harmony amid a multiplicity of human
cultures.

4) We believe that #f ts necessary to have a respect and love for Nature
as diine in her own right, and to accept ourselves as a part of Naiure and notl
as her ‘rulers’ We lend to sccept what has come ito be known ss "the Gais
hypothesis," that the biosphere of our planel is a living being, who is due all
the Jove and support that we, her children, oan give her. This is especially
important in our modern era, when 38000 years of monotheistic belief that "man—
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kind is to have dominion over Lhe Earth" have come close to destroying the
ability of the biosphere lo maintain itsell. Many Neopagan groups refer to
themselves as ‘Earth religions" and this is a lille which we believe Neopagan
Druidism should proudly claim, and which we should work to earn. Thus we
consider ecological awareness and activism lo be sacred dulies. Uf the ecology,
conservation and anti-nuclear movements sre ever &0 have ‘chaplains we should
be among them.

5) We believe in accepling the positive aspecis of western science and
bechnolagy, but in mainfaining an atéttude of wariness {owards their supposed
ethical  neutrality. 'The overwhelming majority of Neopagans are techno-
philes, not tschnophobes, We tend Lo be betler scientifically educated than
the general populstion, and thus we have a religious duty to speak out about
the economic, political and ecological uses and abuses of science and tiechno—
logy.

6) We share with most other Neopagans a disfasfe for monolithic religious
organizations and would-be messiaks and gurus. Obviously, this places the
foundere of Neopagan religious traditions in & complex position: they need
enough religious suthority Lo focus the organisations they’re founding, but not
so much as to sllow them ‘(or their successors) lo bscome oppressive. Since the
pluralistic spproach denies the existence of any One True Right snd Only Wey,
and since Neopsgans insist upon their own human [allibility, we expect to be
able Lo steer ADF between the Scylla of Lyranny and the Charybdis of anarchy.

7) In keeping with this, we believe that healthy religions should have a
minimum amounf of dogma and a masimum amount of- eclectism and [lezibility.
Neopaganz tend to be reluctant to accept any idea without personally investiga—
ting both its practicalily and 1its long-range consequences. They are also
likely to take useful ideas from almost any source that doesn’t run too fast to
get away. We intend ADF lo be s ‘reconstructionist® tredilion of Druidism, but
we know thal eventually concepts from nonDruidic sources will be grafted on to
our trees. There’s no harm in this, as long #s we slay aware of whal we are
doing at every step of the way, and make a legitimate effort to find authentic
(and  thersfore  spiritually and  estheticslly congruent) parallels in  genuine
Indo-European sources first. As for FHexibility, Neopagan Druidism 1is an
organic religion, and like all other organisms i can be expecied lo grow,
change and produce offshoots as the years go by.

8) We believe that efhics and morality should be based upon joy, sel/-love
and respect,; the avoidance of actus! harm o olhers,; and the increase of public
beneftf. We Lry Lo Dbalance oul people’'s needs for personal asulonomy and
growth, with the necessity of paying attention to the impact of each indivi-
duals actions on the lives and welfare of others. The commonest Neopagan
ethical expression is "If it doesn® hurt anyone, do what you like* Most
Neopagans believe in some vsriant or another of the principle of karma, and
state that the results of Lheir actions will slways relurn to them. I's
difficult for ordinary humans 1o successfully commit ‘"offenses agsinst ~ the
Gods," short of major crimes such as ecocide or genocide, snd our deities are
perfectly capable of defending their own honor without any help from mortal
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busybodies. We see the traditional monotheistic concepts of sin,s guil and
divine retribution  for  thought—crimes as sad  misunderstandings of  natural
growth experiences.

9) We believe that Auman beings were meant to lead lives filled with joy,

love, pleasure, éeauly and Aumor. Most Neopagans are fond of food, drink,
music, sex and bad puns, and consider all of these (except possibly the puns)
to be sacraments. Although the ancient Druids appear to have had ascetics
within their ranks, they also had a sensualist tradition, and the common folk
~ have always preferred the latler. Neopagan Druids iry lo keep these two ap-
proaches in bzlance and harmony with each other by savoiding dualistic extremes.
But the bedrock question is, "If your religion doesn’t enable you %o enjoy life
more, why bother?™

10) We believe that with proper (raining, art, discipline and intent,
human minds and hearls are fully capable of performing most of the magic and
miracles they are ever [likely fo need. This is done through the use of what
we perceive as natural, divinely granted psychic powers. As with many other
Neopagan traditions, the conscious practice of magic is a central part of most
of our religious rituals. Unlike monotheists, we see no clearcut division
between magic and prayer. Neither, however, do we assume an sautomalic con-
nection between a person’s ability lo perform ‘“miracles® and either (2) their
personal  spirituality or (b) the acouracy of their theological or polytheo-
logical opinions.

1) We believe in Zhe importance of celebrating the solar, lunar and olher
cyeles of our [lives. Because we see ourselves as a part of Nature, and
because we know thal repealing palterns can give meaning to our lives, we pay
special atlention 1o astronomical and biological cycles. By consciously obser—
ving the solstices, equinoxes and the points in between, as well as the phases
of the moon, we are not only aligning ourselves with the movements and energy
patterns of the external world, but we are also continuing customs that reach
back to the original Indo—European peoples and beyond. These customs are human
universals, as are the various ceremonies known as ‘riles of passage" ~—
celebrations of birth, puberty, personsl dedication to & given deity or group,
marriage, ordination, death, elc. ‘Together these various soris of observations
help us to find ourselves in space and fime —— pasl, present and future.

12) We believe that people have lhe ability to solve their current pro-
blems, both personal and public, and lo create a better world. Hunger,
poverty, war and (disease are nol necessary, nor Inevitable. Pain, depres—
sion, lJack of creative opportunity and mulual oppression are nol necessary
either. What s necessary is a new spiritual consciousness in which short—
sighted greed, power—mongering and violence are seen as absurd, rather than
noble. This utopian vision, tempered wilh common sense, leads us to a strong
commitment to personal and global growth, evolution and balance.

13) We believe that people can progress [ar towards achieving growth,
evolution and éalance through the carefully planned alleration of their "nor- .
mal® states of consciousness. Neopagans use both ancient and modern methods
of =aiding concentration, meditation, reprogramming and ecslasy. We seek o
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avoid being locked into single-valued, monistic ‘“tunnel realities,” and instead
work on being able lo switch worldviews according to their appropristeness for
each given situabion, while still maintaining a firm  spiritual, ethical and
practical grounding. '

14) We believe that Auman inferdependence implies community service.
Neopagan Druids are encouraged to use their talenls 1o help others, both inside
and outside of the Neopagan communily. Some of us are active in polilical,
social, ecological and charitable organizations, while others prefer to work
for lhe public good primarily through spiritual means (and many of us do both).
As Neopagan Druids we have the right and the obligation o aclively oppose
(physically and spiritually) those forces which would kill our planet, oppress
our fellow human beings, and destroy our freedom of religion. Also, however, we
have a constant need to evaluate our own methods and molives, and lo make sure
that our actions are coming from the depths of our spiritual beings, and not
from pelly or short—sighted desires for power.

15) We believe that i/ we are fo achieve any of our goals, we must prac-
fice what we preach. Neopagan Druidism should be a way of life, not merely a
weekly or monthly social function. Thus we must salways strive to make our lives
copsistent with our proclaimed beliefs. In a Lime when many people are looking
for something solid to hang on to in the midst of rapid technological and
cultural changes, Neopagan Druidism can offer a natural and creative allerna-
tive fo the repressive structures of mainsiream monotheism. But our alternative
will not be seen as such unless we can manage to make it a complete lifestyle
—~— one with concern, if not always immediate answers, for the problems of
everyday life, as well as the grand cosmic questions. ¥

Obviously, there’s a great deal more to Neopaganism in general and our ver—
sion of i in particular. The details of Neopagan polytheology will take years
to develop. The section of the AHandbook dealing with beliefs will consist
of slatemenits with commentaries (and even arguments) about the meanings of the
statements. The purpose of this format is mulliple: to emphasise that there are
no final answers to the greal questions of human existence; to express clearly
that Neopagans can disagree with each other about sublle delails of interpreta—
tion, while still remaining members of the same religion; and lo allow the
belief system to grow and adapt to changing oultural and technological needs.
Neopagan Druidism is to be a religion of the future, as well as of the present
and the past.
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The Political Implications or Reuviving Orwidism

This topic really deserves more space than | ecan give it in this first issue,
but I think it's important to mention the basics. T've been irying to tell
people for years th.. magic =and religion are political (what do you expect from
a pgraduate of U. C. Berkeley?), for the simple reason that anything which
involves power of any sort is political. We need lo have exlensive discussions
of both internal and exiernazl politice and power wilhin ADF, but for now 1 wanl
to focus on the external.

Throughout all known human history, people who had hidden knowledge (whether
of healing, weather prediction, mathematics, or magic) have wused their exclu—
sive possession of that knowledge as a source of power, for purposes Lhat were
good, bad or weird. The warrior caste has always done its level best to take
that knowledge away from the clergy and to pul it lo political, economic and
military use. Today, almost all the hard and soft sciences have become tools
for those who wish to control their fellow human beings. The pollulers, the
exploiters, the oppressers, the conquerers —- whether calling ihemselves ‘“capi-
talists" or ‘"communists" -— they are Lhe ones who control nearly all the tech—
nology of overt power and a greal deal of the tech for covert tyranny.

One of the very few ways we have of defending ourselves and our fellow
passengers (human and olher) on this Spaceship Earth is through the careful and
judicious use of magic. Nalional governments and private enterprises are spend—
ing milions of dollars (and rubles and pounds and yen) trying lo develop
psychic powers into dependable tools for warfare and oppression; while most of
us who should be learning precise techniques and careful timing, in order tlo
use magic and the power of the Gods lo defend ourselves and our Mother Earth,
have been busy being misty—eyed romantics, nol wanting to "sully our karma" by
trying to do magic that might really work (thal is to say, for which we would
have to take personal responsibility).

As a result, we have assisted the very forces of oppression which we claim to
oppose. We are vpartly responsible for Lhe poverty, hunger, pollution, disease
and early deaths which dominate so much of our planet. Occultists have assisted
by being unwilling to put their talents to the test by using them for "mundane"
or ‘“lowly—svolved" purposes.  Ecologiste, Celtic  nationalists, and  would—be
revolulionaries have sssisted by  being unwilling te wuse nonmaterialistic tech—
nologies tor cause changes in the material world (after sall, if Freud and Marx
didnt mention magic as real, - it can’t possibly work). The crealion of Neopagan
Druidism may be able to help change those attitudes.

Despite the efforts of liberal Christian clergymen to make us forgel the
physical and cultural genocide committed by organized Christianity against the
peoples of Europe, there is simply no way to ignore the fact that monotheists
in power always seek to silence competing voices. We cannot look to the main-
stresm churches for our physical and spiritual liberation, for they are the
ones who took our freedom away in the first place. Marxist atheism is no answer
either, for it is also & product of the monotheistic tunnel-reality, and seeks
to impose ils dogmas and holy scriptures just as strenously as ever the church-
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es have. Those who want to live in a world of peace, [reedom and cultural
pluralism, must look beyond the cumently available, “respectable® [i.e.,
monistic) alternatives they have been presenled with by the mass media, and
consider new alternalives.

Many people think of Neopaganism in general, or Dnidism in particular (if
they think of them at sll), as just being "odd" religions, with no political
implications  worth investigating. But I believe ithat Neopagan Druidism has
~ important  political ideas which should be considered, especially by those
concerned with the survival and revival of the Celtic peoples.

Druidismn Is political because one of the primary fasks of the clergy has
always been fo ride herd om the warriors. (This may be one reason why
barbarian  warriors welcomed the Christian missionaries, because they perceived
(correctly) that the Christian priests would be far more likely to play ball
with them than the Druids had been. After all, if the world iz ending any day
now, why bother controlling your -local warriors?) Since the primary threat to
life on this planet now comes from out—of—control warriors, it's time we starl—
ed taking that duly seriously again.

Druidism is political because only a Nalure worshipping religion can give
people sufficient cencern [for the environmenf. Monotheism is a major cause
of the current state of the worlds ecology. We need a strong and public
religion that tells Lhe polluters, “No, it iz not divinely sanctioned for you
to rape the Earth."

Drurdism is political because the Druids have always been the preservers
of the best of their tradifional culiures. The Mesopagan Druids of Brittany
and Wales, for example, are directly responsible for assisting the revival of
the Cornish language and tradition from the very edge of extinclion. The var-
ious traditional preservation and independence movements, such as the Celtic,
Flemish, Ballic and other related movements in FEurope, need religious and
cultural leadership based in their own cultures. Druidism can help creale an
envifonment in which such leadership can develop.

Druidism is political because it offers a worldview complelely different
Jrom that of the wmonotheistic/monistic Eyranny that now conirols our planet.
One of the many Lhings thalt any religion does is to shape the ways in which
people see the world around them. We need 2 religion that offers people 2
multitude of options, rather than the traditional  western either/or,
black/white, win/lose choices.

Druidtsm 1s political, at the bedrock level, because 1t can feach people
how o use their Gods~-given psychic and other talents to change the way things
are. Make no mistake, magic works, al least as often as poetry, music or
political rallies do. Magic is a form of power that we, the people of the
Earth, have available lo use, not just for psychological “empowerment* (making
ourselves feel better) but to actually control the individusls and institutions
responsible for our planet’s current mess. If we are unwillng to use magic,
then we had might as well resign ourselves and ocur descendenis Lo either a life
of slavery in a homogenized, pasteurized world, or a quick and pazinful nuclear
death. And what excuse will we give to the *Lords of Karma® then?
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On Liturygical lLanguages
or
Wihy We're Using (Modern Irish.

In the field of Ilinguistics, there is something called the "Sapir-Whorf
Hypothesis.® This stales, roughly, Lthat the lasnguage you think in influences
the types of thoughlts you are capable of thinking. There are certain concepts
in Japanese, for exsmple, that =sre extremely difficull (o express in English,
and vice versa. How this works is simply unknown, Lhough Ilinguists and psycho-
logists are on the track of finding out.

Whal is known, alt least to those of us who have tried the experiment, is that
if you invoke a Cellic deity in a Cellic language, you get answeredl Even
with my badly pronounced, kindergarien—level grasp of Modern Irish, I have been
sble to perform ceremonies, both publically and in private, where the amount of
spiritual energy raised was lightyears beyond anylhing I have ever been able to
do with those same deities while speaking English.

This probably is because of the magical Law of Similarilty —— by using Irish I
am making myself more similar to Llhe minds of the people who created/discovered
the Old Gods and Goddesses of Ireland. In any event, I have heard the same
story from people invoking Norse deities in Icelsndic and Vedic ones in San—
sorit.

One of the magical goals of ADF is lo "awaken" Lthe Old Goddesses and Gods of
our ancestors from their centuries-long sleep. One of the most effective Ltools
we could use 1o accomplish this would be to do our cetemonies in the old
langusges —— eveniually in Prolo-Indo-Europesn itself, or sl least the major
western branch. 2

My first Irish teacher informed me thst Irish is the most conservative of all
the western IE tongues. He ssid thal people could spend two or three years
learning the basics of Modern Irish, then two or three on Middle Irish, then on
to Old Irish. Once we have managed to learn Old Irish, we will essentially be
speaking Western IE, and be able to successfully invoke any of the deilies of
ancieni Europe.

Neow it's obvious to me thst the same trip could be dome starling out with
Modern Welsh, Icelandic, German or any of the other modern IE languages. I will
certainly encourage people to do so. But Irish has far more books and tapes
available for it in the USA than any of the other Celtic tongues seem to.

Se for the time being, we will be using Modemn Irish as our “official"
language for documents and liturgy. 1 have already experimented with rituals in
which Irish invocations are slternated with their English trenslations, and
these hawe worked very well. People wanting to submit ceremonial scripts in
languages other than Irish are welcome to do so, but plesse use this alterna-
ting {ranslation method, so that the rest of wus, who don't speak whatever
langusge you are using, will be able to enjoy your work.

It won't be necessary lo be a linguist in order to participale in ADF cere-
monies, but 1 expect that sll our would~be clergy will have lo learn st least s
basic vocabulary in one of the liturgical languages. While there are some
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people who seem (o be, for example “lone deaf," and who will therefore never
make singers of themselves, almost anyone with suificient motivation can leamn
a child's level vocabulary in almost any language.

Twenly years from now we might all be using Weslern Indo-European in our
rites, but in Lthe meantime we're going lo bes a polyglot group. Irish is my
personal choice, for esthelic and linguistic reasons, but [ certasinly mean no
insult to all our other noble tongues, so ~— Bail o na Odithe orel ("Well
being from the Gods on you").

An Thuocation o the Gate Keeper
{English original by Sally Eaton, Modern Irish translation by James Duran)

A Oghma, a thiarna na nfearai, a thiarna an Fheasa, oscail na
geatal ddinn. TE muid ag sl i 8a lorg, ti muid ag siid ar do
bhealach. Scaoil ddinn do rtheayasc taispeain duinn cén chaol a sitil
raidh muid slin. Molann muid thu mar gheall ar do chumhache. Siail
linn, a Oghmal

O Ogms, Lord of the Gates, Lord of Knowledge, open Lhe .ways for us. We walk
in your foolsteps, we walk your roads. Reveal to us your tesching, reveal to us
the way to walk in safely. We praise you for your power. Walk with us, o
Ogmal

Folk Barp Journal

B@. Box 161
ft. Laguna, €A 92048

The FOLK HARP JOURNAL is a guarterly publication devoted exclusively
to the folk harp - its history and development, its construction,
its musie and techniques of playing, and its current use throughout
the world. It is of interest to harpers, harp makers and teachers.

Subscription price is $12/4 issues within the U.S.; $14/4 issues
elsewhere. Desecriptive flyer available upon request.
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Feedback Department

Here are some of the letters l've received so far, in no particular order.
Since none of the wrilers ezpected lheir words to be published, I've left out
their names this time. [n the [future, Il assume (hat people intend {heir
names and addresses to be prinied, uniess they tell me otherwise. Many of them
suggested areas for Druidic research and Il be organtzing a list of these for
a fulure tssue of DP.

1 was so happy to hear from you and very enthusiastic aboul your project. 1
feel it will not only benefii me and my coven bul others in the Craft now and
to come. More important, I know it will be authenlic and not just another
"money maker." I'm enclosing a check Ffor $25, with a promise of future dona—
tions .... I'd like %o see rituals Ffor weddings and funerals .... May the
Goddess walk beside you. —— Missouri .

I hadn’t really been thinking much aboul lhe impact ADF might have on Lhe
Craft, but since many people in the Craft are sincerely inierested in Paleo-
pagan Europe, there is obviously going fo be curiosily about our proyect among
Crafters. As a Craft priest, ['ve learned many practical delails aboutl creating
and performing rituals, whick I plan fto incorporate into the discussions of
general principles of liturgical design. And of course, rites of passage are
vital to any living religion, so we’ll be having scripts for weddings, fun-
erals, comings-of-age, ete.

I EE L

I'm damned glad youwre back at it again. I don’t think your coniributions fo
the Pagan community have ever been rightly apprecialed ... It's very, very
good to have you at it again. —— Connecticut

PEEE ¥

I'm glad to hear thal you are once again becoming aclive in Neopagan affairs;
your voice of skeplical] belief has always been a most welcome antidole to the
extremes of passion which have tended to dominate modern western magic ..... =
seclion on ancient languages (Old 1Irish, Old Welsh, Old Norse, Gothic, etc.)
would also be of grealt help, as scholarly materials on Lthese Llongues are often
difficult to penetrale ... and what is the proper pronunciation for Ar
ndraijocht Fé&in? My Irish grammar has two-and-a—halfi or three different
pronunciations for each word, depending on the dislect, =and that’s Modern
Irish, since the orthographic reform. Again, welcome back, and 1 invoke Lthe
Powers of the Gods by Whom my people swear Lo assure the success of this
undertaking. —— Pennsylvania
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We'll be having regular articles on lhe old languages in The Oruids
Progress, stariing out wilh some derivalion maps [rom PIE. Pronunciation ts
a major problem with Irish [as with many other fongues). EBvery leacher I've had
so far has pronounced the same Irish words differenily. Currently, [I'm pro-
nouncing the phrase ‘arn ree-ocht fane! Thanks [or the blessing. We need all
the Help we can getl

S EE X%

It is with great enthusiasm 1 welcome your invilation for participation in a
new Neopagan Druidism. I am not usually given to making contributions of a
religious npature; however, 1 feel 1 have a personal stake in this project. In
the past I have made sttempls lo construcl something in hard copy that might
organize my thoughts and assign 2 logical approach to Druidie theology; but 1
have been hampered by inadequate training, no fellowship, and a pitiful lack of
reference malerials. Realizing the difficulties involved in this sort of pro-
ject, I respect the enormity of the commitment you have made and fully support
your efforis  ..... Pve exercised crealive abilily in art, poelry, and writing
..... As for suggestions, I would Jike Lo see phonetic pronunciations for
CGaelic; also a few ritual curses o be cast sl mis—users of nature ... The
best of luck to you in this project. Perhaps now we can change the term "Druid”
from & label to = reality. —— Minnesota .

As you'll see from other paris of this issue, we'plan on providing [ellow-
ship, Eraining, references, pronunciations and, yes, curses and blessings for
appropriate parites. Your artistic background is more than welcome.

L2 2 B 28

I have called myself a Druid {to myself, mostly) since high school days
almosl 40 years ago. We just moved lo a place with 2 large oak and brought wild
California truffles Irom our old place. We made it a Samhain celebration,
scattering the dried pieces ... Do you know the poet St.—John Perse? Even
though he won the Nobel Prize, not many know of him. I enclose excerpts,
because I think his epics unite the old and the future in a way nothing else
dees. —— California

One of the emcouraging things [ve noticed [rom Ehe response to my [irst
mailing has been the number of [ully grown adulls interesied in participating.
ft looks [1ke we’re going to have a very wide age span, [rom kids to grand-
parents. Feeding the oak lree 1s a very ancient Paleopagan custom, in [act, it
appears {0 have beem a major part of the old grove ceremonies! The poetry you
sent was very enjgoyable. Other readers should definately look him up [in French
ar English]. ’

% kxR
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Im glad you're oul of retirement or whatever it is you've been in. As you
must surely know, we need your spiritual and mental input. — Texas

'ERE T

1 would be overjoyed to help sponsor such an endeavor. The lack of knowledge
of anthropological authenticity bhas been & problem (small, tho it is) in - my
relationship with many other Pagans. I feel there is often too much sci-fi in
" the aftitudes of many groups ... Since money symbolically represents our
valuation (to most of us, anyway) of persons, direclions, ele.,, 1 feel I should
offer more than $25, though I ecan’t safford more at the moment. I'll be happy tlo
send more later ..... ~« Missouri

Actually [’m rather fond of [fantasy and sciemce [iction (ilerafure myself.
But | agree that many other Neopagan groups are less {han rigorous in keeping
Eheir various levels of reality clear and distinct.

I ERE R

Yesl Yesl Yesl As a seeker of knowledge I was thrilled to receive your

announcement and am enclosing my check and self—addressed, stamped envelope, —-—
California

Short, brief, and to the point! Your leller was a very welcome arrival on
an otherwise depressing day. It cheered me up considerably. Thanks.

LR B

1 have always been an admirer of your book Rea/ Magie, and wish you
success with Ar ndraiocht Fein. | am an Indo-Europeanist and Cellic-
ist..'m now involved in exchanging info with an Indian gentleman in New Delhi
concerning Druids' similarities with Brahmans of old Aryan India ... 1 fully
agree with the IE comparative mythology of Dumezil, and 1 think Eliade is truly
one of the better scholars concerning Paleopagan religious matlers ... I Thope
that we can purge modern ideas of Celticism and Druidism from this [Gardner,

Spence, Murray, etc.] garbage without becoming ethnocentrists or dogmatic
fanaticists. — Texas

I think we'll be able to 'purge’ the silliness without getiing pompous and
dogmatic, as long as we relain our collective sense of humor about it all. As

Jfor ethnocentrism, [ intend (o nip any lendencies towards that right in the
budl

¥ EEX
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Thank you for the opportunity lo share in the realization of your new pro-
ject. Ever since I read Margot Adler's book [Drawing Down the Moon)
several years ago, I've been interested in finding just such a3 book 2s you have
in mind to produce. I can think of nothing lacking in the list you gave as to
what would be included in the work .... As for areas of experlise, I'm not
sure that 1 have any that would be beneficial to the project. I am a pro=
fessional driver with a liberal arts education and little relaled experience
other than the desire to see your book become a remedy to my lack of knowledge
and learning in the field; as well as possibly [inding some of the sanswers I've
been looking for. —— California

A professional driver is liable lo have one talent many scholars lack: the
ability to test ideas in (he mundane world. No matler how prelly a system we
devise, if it doesn’t meetf the practical needs of daily life, it won’t bz a
real success. People like you are the ones who will keep the rest of us proc~
tical. Welcomel

EE XK X

To me one of the great sirengths and attractions, and inirinsic attributes of
Druidism (also a liabilily) is individualism. E.g., while there are set invoca=
tions, the tales are full of Druids or yilidh  spontaneously  adlibbing
spells ... along with word- or poetry-power, 1 view the other intrinsic
inarguable aspect of Druidism to be what I'd loosely term "Nature-ism" -- that
man is a part of Nature. One befriends power, does not command it as such; one
doesn’t go around ‘“caging demons and diclaling' to them. Instead, for example,
you ¢give a power a gift and request something in return (& very different
approach from that used in many ritual magic fields ... Dumezil is a genius
but with more than one bee in his bonnet and rather an obsessive approach .....
and [ should hope that you disagree with abt least 1/3 of my ideas/suggestions;
full agreement would make any exchange redundant and waste. —— Ontario

Actually, I do disagree with just asbout a third of what you sent me, bul
thal’'s part of what this project is aboutl! Go ahead and send in your ideas and
arguments [for [fulure issues —- jusl remember lhat everybody else will be [fersiy
foo. And the poelry you seni was some of the best ['ve seen in a long while.
Let me know which ones we can print.

¥k %k %k ¥

Page 22



The druids’ Progress Report Number One

I intend future issues of The Oruwids® Progress to include as many
scholarly discussions of articles and previously published letlers as possible.
The content rules are very simple: let's all just stick to the primary topics
around which ADF is being organized, and fight like ladies and gentlemen.
Nobody's career will depend wupon being published here, so were free to be
clear, brief and informal. Letters (like articles) will be minimslly edited = for
clarity and length by myself and [(evenlually) a few other professional copy-—
editors. Please don't wuse the passive voice when you don't have to, or ten
" words where three will do. Items of 500 words or less we can consider a letter
and relype into our compuler [(Mitsui O'Kelly) ourselves. Anything longer than
500 words should be organized as a "zsine® [see the imstructions for submitting
APA-style zines in DP#2 ~— the rest of this paragraph has been cul, since a
rapid growth in membership made the original ideas impractical].

If you are mixing a letter for publication with one for privale communica—
tion, please mark the (different texis in an obvious fashion, so I don't
accidently wind up printing something you wanted kept confidentiall

What soris of things should people send inT Well obviously, reporis on your
own research and experiences, as mentioned in the "Research Suggestions" sec—
tion of this issue, as well a&s olher matters of direct application to the
understanding and enjoyment of Druidism.

As time goes by, well be branching out into less scholarly and more artis—
tie, psychological, political, magical and spiritual topics, and we can expect
more than a bit of controversy lo develop. I'm looking forward to il If we all
remain commitled to Lhe search for truth and beauly, we can argue our heads off
and still remzin friends and colleagues. It should be fun.

Now at our pew address’
109 St Mar#'s Place
New York, NY 10009

CELTIC: History (212)533-2501

Languages
‘1"-' RlveobelL Beokshen 120

CEINTRE FOR CELTIC STUDIES
Musw— Eileen Camplell Gorsdow

Athuriag & Norse Legend
Tkrlnk_r@s
Faede Monday thr Setunday 12108 M.

Send 1 [or mzil order catalog
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Research Suggestions

In order to accurately reconstruct Paleopagan Druidism, a great deal of
research needs to be accomplished. Simulianeously, work needs to be done on
finding the best methods for adapiing whst we learn from this research so we
can combine it with whal we know from other sources, in order to ecreate 2 truly
healthy and successful Neopagan religion. Here’s a partial listing of what
needs to be done:

We need io translate the work of Dumezil and other European scholars of Indo-
European Studies, as well as the [(predominately) Slavic and Finno—Ugric writ—
ings about lhe Baltic survivals. We already have a full professor of Slavic
Studies willing to coordinale the translations from Russian, Czech, Polish,
etc. We need more people who can read and translate various European languages,
ancient and modern. The translalors will have lo track down most of the mater—
jals themselves, working through subject searches in libraries with collections
of foreign academic books 2nd journals, Fulure issues of DP will list folks who
have volunteered to work with specific languages, as well as titles being
worked on or which we need.

We need to compile a list of all the classical Greek and Roman references
to the Druids and their colleagues. Most of these are already available in
English in the Loeb series, Piggolt made a good start ab listing them, bul we
need to make our own anthology, so that these texis can be compared to our
olher sources. !

We need 2 list of all the early "Lives® of the Christian missionaries which
discuss European FPaleopagan clergy. Some of these may still be available only
in Greek, Latin or Old Church Slavonic, and we will have ito make our own
translations of the relevant parts. Similarly, we need to compile all the old
Irish, Scols, and Welsh references to the Drulds and their practices. Most of
these are, in English by now, bul welll have to check the literalness of the
available  translations. The early Vedic  materials, especially the [Aig
Veda, have a weslth of useful information, which needs to be extracted from
the best of the current translations, organized, then compared with the origi-
nal Sanserit.

Naturally, we should put tiogether a bibliography of reliable books and arti-
cles on these {opics writlen by modern scholars, and make any necessary Ltrans—
lations. I don’t want to go any further back than 1930 or so (except for
genuine “classics” thal have not been significantly outdaled by later re—
search). Too much wriling on Druidism has been clouded by romantic notions from
before the turn of the century; it’s time we acknowledged that more solid
research has been done in the last thirty years than in the last three hundred.
The Tfield of Druidic Studies has been part of the knowledge explosion like
every other scholarly area. We'll be publishing suggested titles for people to
read in every issue of The Oruids’ TProgress, and they should spark scme
lively arguments in the Feedback Depariment.

I see a majr function of ADF (especially during our first few years) as
networking dozens of paid and nonpaid scholars together from many different

Page 24



The Oruids' Progress Repore Number One

fields. Those of you who have contacted me previously, as well as those just
joining, should send me a brief (250 words or less) letter, suitable for
publication, outlining: the research you have already done, and which you would
like to do; the translations you have made or are willing to make of relevant
texts; papers or books you've written on these tlopics (and the cost to the rest
of us for copies}; the sorts of data you would like to receive; recommended
readings at various levels of expertise; and the precise names and mailing
addresses (with phones?) that other members of ADF should use lo contact you.
Even those of you reading this who have no interest in creating new religions,
will Tind this networking aspect of ADF of benefit to your personal research
(there's nothing like having an interdisciplinary crowd of f[riendly crilics on
tap).

Here (in no pariicular order of importance) are some specific questions that
need lo be eanswered: What were the specific color atiributions for the various
castes of the different IE societies, and for levels within those casles? For
example, we know that white, red and brown were assigned to (respectively) the
clergy, warriors and providers in the Celtic cultures. Green, however seems lo
have been used for both Llhe providers and for the diviners within the Druid
caste. Blue was somelimes used for providers, and somelimes [or warriors (at
least among the Norse), and folk tiradilion assigns it to the bards within the
Druids, Was it also used as an identifying color by the skalds, or Lhe
musicians/poets of other IE cultures? What colors did healers use? Weather
workersT

Why did the clergy casie remain powerful among the Celts (al least until the
Romans showed up) and so weak among the Germans? How comparatively powerful was
it among the Balts, Slavs, and archaic Greeks and Romans?

What were the precise training methods used to transmit the oral literature
of the clergy caste? Do the Vedic and Irish sources provide enough dala lo
reconstruct these techniques?

Whal role, if any, did the clergy play in terms of "low magic" —— healing,
hexing, influencing the weather, ele. Did they only work on Lhose matlers
involving the welfare of their entire tribe, or were they available for private
consultation? If the Ilatter, did they wmostly help the warrior caste and ignore
the providers? :

A common mythological pattern among the IE peoples tells of how the two upper
classes conquered the lowest (in India, the three Lthen went on to conquer a
fourth: the Dravadians/Sudras). Just how much class prejudice or snobbery was
there back Lthen? Were people who did magic for the lower classes considered
full clergy, inferiors, or outlaws?

What were the common liturgical patterns used in vsrious sorts of rituals by
the different IE culturesT Were similar deities always worshipped with similar
rites, or were cultural variables more important?
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It appears thal ash groves were vused lo substitute for ocak groves in those
aareas where ozks did nol grow well. Whal other tree substitutions were made,
and why? What ritual roles were played by other trees, such 2s willows (asso—
ciated with women’s magic?), elms or maples?

What about the role of women in the IE clergy? For thal matier, since most of
the mythology we have left is ‘epic® (i.e., macho} poetry of the warrior
casles, how much can we reconstruct of the aclual IE beliefs about goddesses?
Wendy OFlaherty has writlen what seems lo be a good book (see "Recommended
Reading”) on goddesses in ancient India, with references to other IE cultures,
but most of the recent wriling on goddess worship in ancient Europe has been
far more reflective of currenl sexual politics than of modern scholarly tech—
niques. Who can we trust as honest in this area?

Naturally, folks will want to send arlicles on other topics. Those of you who
have researched archaic religious poelry, for example, could send brief discus—
sions of meters, rhyme schemes, allileralion ‘lechniques, elc. These would have
to be done in both the original languages and in English transliteration and
translation, with examples of new poems (they dont have lo be greal) demon—
strating the forms, so that the olher poels among us can try our hands al
writing invocalions, ele. We could also wuse theoretical and practical articles
on polytheology, ritual techniques, pastoral counseling, training methods, snd
other areas of interest to Neopagan Druids.

Perhaps it will help if I mention Lhinggs 1 don't wanlt to see: theories
about & Universal Ancient Matriarchy, discussions assuming Lhe supposed anti-
quity of Neopagan Witcheraft, ravings aboul “Aryanism,” colorful tales about
“shamanism" using the word in its ocurrently vague and sloppy meaning, histori-
cal essays that take Graves, Spence, Slone or Morganwg seriously as
SOUFCeS... :

You get the idea. The whole siress of the ADF is going lo be on excellence in
every area, and good scholarship iz going to be one of the major roots of our
tree. We simply cant afford o slip into the romantic nonsense ard revisionist
history that have characterized most other Neopagan religions. This doesn't
mean that we have to be hidebound conservatives in our research, but it does
mean that we should plan on keeping friendly but critical eyes on each other's
work. Lel's keep our feet firmly on the ground while were up there flying
through the skies of our creative imaginations.

Femed frem fahid Fine Traditional Irish metal-strung
SUCRITY  Brory b gt depgn hamps by Witcher, the world's
P asmlldy hﬂ:l bs AVl .’f.ﬁ‘m leading maker.
_ qﬂ%:u“ =S T;.;.\m& Salej fux Also Welsh-Janguage learning
e 5 ‘}::?"' v j
Tt w o amaeal n?.' “\ ’ ' mﬁ:ﬂ‘.ﬁt =~ gean ¢ W'r\‘l' Suam-Saarran, Mmateiia
R oxtiiadn xiem o of - Mt e e gan popee Anns Mabsrmeht, AG
e B din. T EGBew izt 3925 No. Main, Marion, N.Y. 14505
Fetiine s ae? (315) 9265318
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Recommended Reading

Littleton, C. Scott: The New Comparalive Mythology, An Anthkropolegical
Assessment of the Theories of Georges Dumezil. Third edition, Univ. of
California Fress, 1980, $8.95. The is simply the best critical intreduction Lo
Dumezil's work, with an extensive bibliography of relevant books and arlicles
by Dumezil and others. Because of this listing, I'm only going to mention one
other of Dumezil's books by name here.

Dumeszil, Ceorges: Tde Stakes of {he Warrtor. Too recent lo be included
in Liitleton’s bibliography, this appears to be an updated version of one of
his most important works, ZThe Destiny e¢f the Warrior. Univ. of Calif.
Press, 1983, $14.95.

OFlaherty, Wendy: Women, Androgynes, and Ofther Mythical Beasts. She
gives an exiensive discussion of the sexual politics of the IE myth sysiem
using sound research and a clear presentation. Univ. of _Chicago Press, 1980,
$9.95. She's also the author of Shiva, £he Erofic Ascetic as well as a
recent translation of the Rig Veda.

Piggott, Stuart: 74e Druids. Quite simply, the best book writien on the
topic so far. Piggoit covers the archeological, classical and  Thislorical evi-
dence concerning the Druids, both Paleopagan and Mesopagan, in a very anti-
romantic style. Despite his testy attitude, this is one book I have always made
required reading for student Druids. Originally published in 1968, as part of
the Ancient Peoples and Places Series from Thames & Hudson, this is now avail-
able as a small paperback from. Pelican (at $77). The series, by the way, is
well worth investigating, since many of its titles (Powells The Clelts,
Chadwick's Cellic Britamn, Arbman’s The Vikings, Gimbutas’ The
Balts, Davidson'’s Pagan Scandinavia, Henderson's The Picts,
etc.) are extremely valuable and trustworthy guides to further study.

Niel, Fernand: 7he Mysteries of Stonehenge. This is s remarkably good
introduction to the realities of Stonehenge. He makes it very clear thal the
Druids had nothing to do with building the place, and gives a [fascinating
account of its actual construction. Avon Press, New York, 1975, $1.75.

Adler, Margot: Drawing Down ithe Moon. This is the best book that anyone
has published about the Neopagan movements in America. But note that the dis—
cussions of Reformed Druidism are not necessarily reflective of what is going
to be done with ADF. Beacon Press, Boston, 1981, $8.95.
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Bonewits, P.E.l.: Real A agre. Obviously, I'm going to recommend my own
book as a basic introduction to the theory and practice of magic. I've included
an extensive bibliography of other tilles that will also be helpful. Crealive
Arts Book Co., Berkeley, 1979, $8.95.

Ross, Anne: Pagan Celfic Brifain. An expensive hardcover, this s
nonelheless an invaluable introduction to ancient Cellic cullure. She discusses
goddesses, sacred birds and animals, the cult of the severed head and other
topics not usually covered in any detail. Columbia Univ. Press, New York, 1967,
$25.

Place, Robin: 7he Celts. This is officially & children’s book Ffrom the
"Peoples of the Past® series (Macdonald Educational, London, 1981). The series
also includes The Vikmmgs, The Normans, The Sazons, and other Litles.
Each is & richly illustrated (large pictures on [iterally every page) discus-
sion of daily life among ancient peoples. Place's book is weak on the Druids,
but the detailed pictures of clothing, houses, 1lools and weapons, hairstyles,
etc. are well worth the price (usually $6-$10 in the U.S.).

Friedrich, Paul: Profo-Indo-Furopean  Trees. Primarily a  linguisiic
monograph, this is the only book that covers in detail the various species of
trees known to have had names in the PIE language. He includes a great deal of
religious and symbolic delails without always realizing thal he is doing so.
This should be in every Neopagan Druid's library. Univ. of Chicago Press, 1970,
3157

e ————————
TV AL b A
Vit tmlte . =

\‘bge. P.E.I. Bonewits' classic i’ ey T TR ]

* REAL MAGIC i RFAL
?’ " is back in print again! ' ﬁ?_ M AGIC'

This newly Revised Edition contains extensive new materials on the E P i !
taxonomy of Witchcraft, cult danger evaluation, and recent research:; ~ ﬂ i i
plus a new Glossary, Bibliography and Index, making this an indispens- & R ‘
able text for beginners and experts alike. For years, major Wiccan, I*i 19 !
Neopagan and Ceremonial Magic schools have made Real Magic re- H ’ -0 . ﬁ
quired reading for their students. Find out why! : B

{5895 softbound)

Retallers: Discount schedule:
24 capies — 20% 5-9 copies — 30%

Real Magic is now in bookstores

throughout the U.S. and Canada, or can be P theo 5% mﬁ:wqg:o i
ordered directly from the Publisher: include payrment with order phus 50° shipping and handling per
1-3 coples, 15¢ per each copy theresfter
Creative Arts Book Company iR @:‘Lﬁm&.—. i
“ to cover i ¢ for
833 Bancroft Way addiional bopy. Caliomia residents add 6% sales tax. Piease
Berkeley, Califomia 94710 include payment with order.
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Miscellaneows Notes on Thiis and Thae

I'm still ambivalent about whether I should make The Oruids’ Progress
available through ordinary subscriptions, or i#f 1 should send copies only to
people who are actively involved in the reconstruction process. Such a decision
involves, among other faclors, a trade-off between the advanlage of having
increased funding for the project, vs. the disadvaniage of allowing less inter—
ection with aclual participants. Feedback from the rest of you will be appre-
" ciated. [Nofe [for the reprint edition: I did [inally decide to open up
subscriptions to nonpariicipants. See the inside back cover [for delails.]
Il probably send exchange copies to other Druidic publications, and a handlul
of scholarly newsletters, but not o very many others. Production and mailing
costs are simply Loo high to allow me lo send oul dozens of extra copies.

The funding on this project, as I menlioned on page one, is slim, to say the
least. As more and more letters come in from people, I'm beginning to realize
just how big a job this could turn into. It could essily grow to require forty
or fifty hours per week. I'm  wiling to pult that kind of time im, but my
landlord, telephone company and local grocery store want me lo pay in cash, not
mistletoe. I've spent oo many years as s starving scholar lo want to slip into
that situation egain. The money that gels donated is being spent on (a) re-
search costs, (b) production costs for DP, and (c) keeping me alive and
healthy. People who fear that 1 may be living a lavish lifestyle will be
welcome to inspect my digs, and I will probably print occasionz]l financial
reports. Those of you who can afford to donale more than the suggested minimum
of twenty dollars per year (and Brighid bless the few of you who have already
done so) will be warmly appreciated. .

As for the legal structure of ADF, we havent got one yel. Eventually I plan
tlo lake out papers as a ‘nonprofit religious association,” but that won' be
really necessary for a while. I do want the emphasis Lo be on maximum aulonomy
for local pgroves,  comsistent with maintaining some sort of  organizational
jdentity. As time goes by, we will work out all the organisational details
necessary to keep ADF going.

One of our supporling members wrote, Y zu m'ard—draoil ("you aren’t my
archdruidl®), so I should probably say something about that. I'm calling myself
ADF's Archdruid simply because (a) Ive called myself an Archdruid for ten
years in the old RDNA, and (b) ADF is my baby. I suppose I could declare, fit's
my football, and my backyard, so we'll play by my rules," but that's not really
what Pm trying to say. I've started up ADF specifically because a number of
people have told me that they think I'm qualified to do so, thal is, because
they respect my scholarly and spiritual authority. Thal’s a hard burden to
carty (especially for someone who hales gurusl), but I'm going to do my best.
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On the other paw, I've seen far ioo many Neopagan organizations grow to the
point where the membership "democratically® threw out the very [ounders them-
selves. That will not happen to ADF. People either trust me or they dont. If
they do, then DI'm their Archdruid, and TIll listen to their feedback. If they
don’t, then Tl be glad to steer them towards (or help them found) other
groups. Considering how few the perks are, 1 think I'm eniitled" to call
myself Ard—38raoi, Ar ndraiocht Féin.

What aboul nonscholars? I've already received inquiries from several very
sincere, buk nonscholarly, people. I hope that ADF will have something to offer
a wide variety of folks, from many different sorts of background. Many of our
early decisions will be grounded on scholarly considerations, and. nonscholars
may have difficulty understanding the reasons behind these. Bul many of our
decisions will be planted in divinalory, or musical, or theatrical, or philo-
sophical factors, and folks (no matler how scholarly they might be in their own
fields) who dont have the appropriate backgrounds may easily find tihese
confusing. Tl be doing my best lo make the reasoning and/or intuition behind
each decision as clear as possible Lo everyone.

Those of you who live in the New York Cily arez might be interested to know
that, twice 2 month or so, I've been holding informal meetings of folks inter—
ested in the project. These meetings of the Mother Grove of ADF are held at my
home in northern Manhattan, So far the meelings have been mixes of metaphysics,
magic and music, with preparation and rehersal for each of the eight major and
minor High Days. [At ihis poinl we've been all the way saround the wheel of the
year, celebrating each High Day in turn with a slowly bul steadily growing
congregation.]

That’s it for this issue. Nexi time 1 hope to have some noles on sacred trees
in Europe and North America, & listing of books and articles thal need transla—
ting, = typology of iniliations, a discussion on how various languages have
descended from PIE, an Irish and English ritual seript, specific defails on
"first level" ADF membership, a listing of as many other Druid organizations as
I can discover (please send me dala on any you know of that I might not be
familiar with), some ideas on using directed dreaming as a way of determining
ceremonial aesthelics, & list of requested rilual designs, a couple of book
reviews, and lots of Tfeedback from youl [Some of the mentioned topics have had
to wait till DP#3 or DP#4.]

Y)a Qéithe idir sibh agus an t—olel

(The Gods between you and all evill)
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A (DAGICKAL CENTER
FOR (MAGICKAL FEOPLE

Circle i3 a non=-profil resource center serving
people around the world Interesied in Metaphysics, Magick
and Nature Spirituality. Circle was begun in 1974 by
Szlena Fox and Jim Alan, wno continue to direc: ita many
services along with Dennia Carpenter [MoonStar) who
coordlnates publication projects. Circle is based at
Circle Sanctuary, a 200 acre sacred nature preserve
located in the rolling hills of sQuthwestern Wisconsin,
gbout 30 miies rrm.a Madison.

KET#HORKIKG

Cirzle Network i3 an international Information
exchange and contact service for Wiccans, Neo-Pagans,
Pantheists, Goddess Folk, Shamans, Druids, Seers,
Eco-Feminists, Native American Medicine People, Wizards,
Mystics, and others on related paths. The Network's
sourcebook, the CIRCLE GUIDE TO PAGAN RESOURCES, includes
names and addresses of a varlety of groups, centers, and
pther contacts in tne USA and elsevhere.

Clrele Network Hedz {3 published quarterly. Each
issue is rii.ed with artlcles, rituals, meditations,
1llustrations, invocatlons, contacts, news, photos,
reviews, herbal formulas, and other useful and inter-
esting material contriduted by Network members. A one
year subscription ix 39 sent by bulk mail to USA, $13
aent by firs: class =mall in an envelope to USA & Canada,
and $17 sent by air ma!l in an envelope elsewhere (US
funds only). A saople fssue is $3, sent by air. Coples of
most back i{ssues are still availaole.

Pasan Soirit Alliance 1s a special association
within Circle Networxz arf Pagans attuned to certaln
ecumenica. concepta of Spirituality. Mempers connect with
each other by snaring personal experiencea in the
quarterly PSa Newslet:ier and through correaapondence.
Write Circle for an application fora and flyer describing
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EDUCATION

Circle Presentationa: Selena Fox presents public
lectures, seminars, experiential workshops, slide talks,
and other presentations on Dreams, Tarot, Practical
Magick, Spirituzl Healing, Goddess Channeling, Wiccan
Shamanism, Creative Ritusl, Neo-Pagan Culture, Herd-
crarfting, Shasanic Psychotherapy, Psycnic Developoent,
Pagan Ministry, and other subjects. Scmetimes Dennis
Carpenter and/or Jim Alan teach with ber, and from time
to time, Circle also sponsors presentations by other
resource people. While some presentations take place
in the Madison, Wisconsin area, many are presentad at
other places throughcut the United States and Canada.
Dates, locations, and other information about upcoming
Circle presentations are published in CIRCLE NETWORK
REWS. To arrange a Circle Presentation in your area,
contact Circle for decails.

Wiccan Shamanism Apprenticeship - Selena conducZa g
week-long intensive training program at Circle Sanctuary
tuwice each Summer. This special experiential course of
study Includes personalized instruction in Communicating
with Nature Spirits, Channeling Earth Energles using a
Stone Circle, Magickal Herbcrafting, Locating Natural
Power Spots, and other subjects. The program also
includes a Wiccan Sweatlodge Ceremony, an all night Full
Moon Vision Quest, and a variety of Nature Magick
Meditaticns and Ritvals for inner growth and personal
problea solving in daily life. Enrollment is limited. IT
you are interested in participating you must apply in
writing in advance. More information is avallabdble upon
request.

-FPagan Ministry Training - Circle sponsors workshops,
seminara, discussions, and retreats for Wiccan and other
Pagan ministers on topics such as Creative Rituwal,
Counseling Techniques, and Group Facilitation,
Priestesses and Priests from a variety of groups and
traditions froa the USA and other countries participate
and share ldeas, techniques, and support vith each other.
Dates, locations, and other details appear in CIRCLE
NETWORK NEWS.

GATHERINGS 3

Each year at Summer Solstice time, Clircle sponsors
the International Pagan Spirit Gathering on secluded land
in Southwestern Wisconsin. Hundreds of Pagans from
throughout the United States and other countries take
part in this week-long magickal retreat and festival. At
the other seven Wiccan holidays, Circle sponsors regional
weekend festivals in the Madison, Wisconsin area.

In addition, Circle co-aponsors a variety of yearly
feativals and conferences with other centers around the
country, such as the Winterstar Sympealum (Ohio in
February}, Rites of Spring (Boston area in May), Starwood
Festival (Ohtc in July), Spiral Gathering (Georgia in
September), and Harvest Moon Celebration (Califormia in
September).

Information about these and other gatherings is
muakl fakad in STROI S NFTUNARY NS,
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CZREMONIES

Circle is incorporated as a non-profit spiritual
center, and is recognized as a legal Wiccan Church by
state and federal governments, Selepa Fox, Jim Alan,
Dennis Carpenter, and other ordained Circle Priestesses
and Priests are recognized as legal ministers throughout
the country and conduct a variety of ceremonies as part
of their ministry:

Marriages & Other Rites of Passage - Selena,
sozetimes witn Dennis and/or Jim, perforzs weddings,
funerals, child blessings, and other cer=acnies of life
passages at Circle Sanctuary and at other places around
the USk, sometimes in conjunction with gatherings. If you
would like & Circle minister to conduct a ceremony for
you, write Circle for details.

Soiritual Healing - Each month at New Hoon time, &
spiritual nealing circle 1= held at Circle Sanctuary.
Direct, absent, and planetary healing work is done. Dates
and times of these ceremonies are pudblisned in CIRCLE
NITWORK NEWS. If you wish to attend a circle, you must
notify Circle in advance, If you want healing energy sent
to you and can not attend in person, mail a written
request detalling your healing needs to Circle two weeks
pricr to the New Moon. Payment is pot charged nor
expected for this healing werk; donations are sccepted.

Seasonal Rites - Ceremonial obaervances of the
changing seasons are part of the festivals Circle
sponsors in Wisconsin at the eight Wiccan holiday times,
which are the Summer & Winter Solstices, the Spring &
Fall Equinoxes, end the four Cross Quarters or Grand
Sabvats [Samhain, Imbolc, Beltane, & Lughnassad). Details
appear in Circle’s regional newsletter, SANCTUARY CIRCLES
(¢5/year for 8 issves].

Vision Quests = Circle Sanctuary i{s being developed
as a sacred place wWhere humans can come tO commune with
Kature and get better in touch with their own Inner
Selves. Vision Quests are held several times each year
for students training with Selena and others affiliated
with Circle. Special areas, consecrated as holy altes,
are availabie for vse in meditation and ritual. A
Sweatlodgze has been bujlt next to 3 spring in one of the
hidden valleys, and a stone circle is located in a grove
of Qak an¢ Bireh trees atop a hill mound on the land. The
cirzle 13 composed of stones from many parts of the
United States and other countrisa contriouted by folks
affiliated with Circle Network.

Repore Number One

SHAMANIC PSYCHOTHERAPY & PSYCHIC CQUNSELING

Selena Fox combines her Psychic abilities developed
since childhood with her university and post graduste
profeasional training in Paycnology Ln her work with
Circle's Center for Shamanic Psychotherapy, which
includes:

Psvchic Readings - Selena uses Tarot, I Ching,
Runes, Dr=ams, Clairveyance, and other divinatory tools
to help clients gain greater upderstanding of themaelves
and the forces at work in their lives 3o that they are
better able to shape their own futures and realities.

Psychotherapy - Selena also does single and
multi-session work with clients to help them help
themselves work through depression, overcome fears and
insecurities, deal with life changes, sctualize
potentials, and balance body, mind, will, heart, and
spirit, She uses & variety of anclient and moderm healing
tools and techniques in her therapy work, including
Dresms, Visualization, Hypnotherapy, Crystals,
Affirmations, Divination, Chantsinging, Meditation,
Journal ¥riting, Gestalt Role-Playing, Jungisn
Consciousness Mapping, and Creative Ritual. She selects
from these and other methods in specially designing a
therapy program for each client to meet her/his
particular needs.

Inner Develoowent Guidance - Selena provides
personal izeq heip for indivicuals who want to develop

psychic abilities and work with magickal energies for
inner growth.

Appointments - Sessions last between one and two
hours, ana are in person or by telephone by prior
appointment only. Sliding scale fees. Because of Selena's
busy scheduls, appointments are usvally scheduled at
least one week in advance. To arrange an appointment,
call Circle at (608) $24-2216, weekday afternoons best.

NATURE PRESERVATION

Most of Circle Sanctuary ia being kept in a wilder=- .
ness atate as a Kature preserve. Hawks, deer, fox, wild
turkey, lynx, coyctes, and a varieiy of songbirds and
other creatures inhablt and frequent the land. In
addition, there are pany kinds of herbs, grasses, and
trees at the Sanctuary, plus several springs, a stream,
and rock outcroppings. As funds, time, and energy permit,
in addition to protecting existing wildlife, spscial work
4z also being done to introduce and narbour additicnal
endangered and threatened species of animals and plants.
Circle is working with state and private environmental
protection groups and programs in its Nature Preservation
work at the Sanctuary.

PUBLICATIONS & PRODUCTS

Circle produces and distributes a variety of books,
recordings, ritual tools, herts, and other items pertain-
ing to Paganism, Magick, and Inner Growth. A copy of the
latest catalogue is available for $1. Proceeds from sales
help fund the many services Circle provides.

Donations teo Circle are also appreciated and are tax
deductible in the USA.

FOR MORE INFORMATION, contact

Circle, Box 219, Mt. Horeb, WI 53572 US4
(608) 924-2216, l-4pm weekdays (central time).



Business
Publication Schedule: Highly irregular. Someday it will be a quartetly.

Subscriptions: arte available for a minimum donation of $20 (twenty dollars) per
four issues, for residents of the USA. All subscriptions begin with issue #1.

Mailing Rates: From now on, I expect to have to send DP oult by Second Class or
Bulk Mail (which is what the "BK" on your label means), First Class mailing ("FC") -~
required for Canadian and Mexican subs —- is $10 exira, or $30 tolal per 4 issues.
Overseas Air ("OA") is used for all other countries, and is $20 extra, or & total of
$40 per 4 issues.

Other Mailing Leble Codes: "04" mesns your sub expires with issue #4. "08" goes
through issue #8. "F" means you have s free sub. "L" means you have & lifetime (mine,
yours or DP's remains to be seen) sub. "X" means we're exchanging publications.

Advertising: should be directly relevant to Druidism or general Neopagenism (not
generic Wicca). All ads must be charp black & white, camera ready copy, with no large
solid black aveas. I reserve Lhe right to refuse Lo accept ads 1 consider inappropriste.
Positioning will be wherever 1 [ind open space, including in people’s sines (who there—
fore are nol to be assumed lo be recommending the products or services involved). Here
are the prices for one inserlion only. Sublract 10% for two insertions, 20% for three
and 80% for four: Full Page (9x7"} $50. Half Page (4.25'x7" or 9'x3.25") $25.
Quarter Page (2'x7° or 4.25'x3.25*) $15. Eighth Page (2'x3.25") $10. MNofe —— these
are pre—reduction. Final sizses will be 78% of these.

Reprint Procedures: Neopagan, Druidic, scholarly, medievalist and cultural publi-
calions may reprint any material written by me, but my Copyright notice must appear. If
more than 250 words are excerpted, one cent per word should be donated lo ADF. Materials

writien by people other than myself are copyright by them, and you will have lo conlact
them for permission.

Payments: All checks and money orders should be made out to "P. E. 1. Bonewits"
and mailed lo Box 9398, Berkeley, CA, 94709-9398. I won't be sble to cash checks made out
to “ADF" for another few months. If you have sent me a check made out to ADF or the old
Pentslpha Journal £ Druid Chronicler, you should mark it void in your checkbook and
send me a new one for the correct amount. Erroneously madeout money orders will be
returned. And, oh yes, all payments should be in US dollars.

Note new address, as of Fall 1986, is the one printed on these inside covers:

P.O. Box 9898, Berkeley, CA, USA 94709-9398






